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Torah Or English translation project: f

With Hashem’s help we would like to present this installment of
Lessons in Torah Or.

The original text of the maamarim with NM7121 and punctuation is presented
side by side with a phrase by phrase translation and explanation. The translation
of the text is in bold whereas the commentary is in regular font. The
explanations of general concepts that are not directly relevant to understanding
the flow of the maamar are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets in the
original Torah Or have been moved to the Hebrew footnotes and left
untranslated.

The Goal

The main purpose of this project is to enable the reader to learn the Torah Or
in the original. By learning the words, structure, and concepts of the maamarim,
eventually they should be able to learn it by themselves in the original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the
Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and
are reprinted here with special permission. To purchase the original visit
www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the maamarim,

the administrator of the 7213 7770 *WIP% project for helping with the NP2

and punctuation, to see any Maamar from Torah Or/Likutay Torah with N17121
go to his website www.ChassidutBehirah.com, and to R’ Baruch Katz for
creating the website and the editing.

Please Donate to Keep this Project Going

Translating these maamarim takes many hours of work per week, and funding
is needed to cover the expenses to make this possible. Please donate at our
website www.LearnChassidus.com

For comments and questions please email me at avraham.t.katz@gmail.com
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“Spiritual Elevation from Refining Materialism”

In Parshas Noach the Torah describes the great flood that destroyed all human
and animal life except for Noach, his family, and the animals in the Ark (Teiva)
that were with him.

The Alter Rebbe sees the purpose of the flood as a cleansing process that
purified the world and refined it, more than just a punishment for those that
sinned.

Based on this perspective, it comes out that even though the flood was very
destructive, there was also a positive aspect to it, and only through this flood
could Noach and his family rebuild the world in the proper way.

The Alter Rebbe explains that the idea of a “flood” that looks destructive but
is actually positive and needed is found in the spiritual life of every Jew.
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Our Divine soul comes from a lofty spiritual level of attachment to Hashem,
and comes down into a “flood” of physicality and materialism. The
materialistic drives of the animal soul and of the entire surrounding world
threaten to “drown” the Divine soul’s yearning to connect to Hashem.

Yet, not only does our Divine soul have the power to overcome this “flood” of
materialism, but specifically by coming into this world and refining our animal
soul and material needs we come to a much deeper connection to Hashem than
we could have ever had in our spiritual source.

The Alter Rebbe will explain this theme using the verses from Song of Songs
(Shir HaShirim), which describe the unbreakable love of the Divine soul for
Hashem. Ultimately, through refining the material world the Divine soul comes
to a deeper love and connection to Hashem.
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Part 1

It says in Shir HaShirim (8:7):
“Many waters cannot extinguish
the love [of the soul for Hashem]
and rivers cannot drown it. If a
person would give all the wealth of
his house in exchange for this love,
people would ridicule him [since no
wealth can equal this love].”

Now, the “many waters” referred to
in this verse are the worries about
livelihood and all of the thoughts
regarding physical matters.

Nonetheless, “they are not able to
extinguish the love”,

meaning the hidden love for
Hashem that is naturally in every
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Jewish person, which comes from
the Divine soul,

whose nature is to constantly desire
to go up and become reunited with
its source Above, just like the
nature of fire is to rise upwards by
itself.

Like it is written in the previous
verse (in Shir HaShirim, verse 6):
“its flames are flaming fires, a
fiery love for Hashem”, which is a
fiery love that comes as a gift from
Above to the Divine soul.

Since, the Divine soul, before it
became invested in a physical body
it enjoyed the “Radiance of the
Shechina”® and was totally united
with Hashem’s Infinite Light.

Therefore, even after it becomes
invested in a physical body and is
occupied with material matters -
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8 The "Radiance of the Shechina” is a revelation of a very deep awareness and
knowledge about Hashem’s existence and how He creates the world etc. This type
of understanding is what the souls are occupied with in the spiritual world Above.
This Divine knowledge and awareness is called “Radiance of the Shechina”, since
the “Shechina” is how Hashem “makes dwell” His revelation in a way we can
understand, it is called only a “radiance” since He reveals Himself in a limited
manner that the created beings can handle, which is a very minute amount of
revelation compared to Hashem'’s true Infinite greatness.
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which are referred to in this verse
as “many waters”-

Nonetheless, they cannot
extinguish ~ this  love  from
continuing to have a wondrous
yearning to ascend and become
reunited with its source Above.

In fact, just the opposite is true,
through the soul being invested
into these “many waters”
described above, it is able to reach
a higher level of love for and
connection to Hashem than it had
before it descended into this world,
as will be further explained.

Now, these “many waters”
described above are called “the
waters of Noach”,

as it is written (Yeshaya 54:9):
“[Hashem says:] Just like | have
sworn not to bring the [Great Flood
called the] ‘waters of Noach’ again
upon the earth, so to | have sworn
to not become angry and rebuke
you [the Jewish People] again [after
the coming of Moshiach].”

The reason the Great Flood is called
“the waters of Noach” is because the
name mi-Noach is connected to the
Aramaic word X1 which means
“rest”, as in the phrase “NpMm
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xm7-a relaxed/satisfied spirit™®
which means rest and relaxation,
like someone who ceases from
work and relaxes.

NAYM" :(2 2 nwixa) NIW NN As it is written (Bereishis 2:2):
X mn' maany ynawn o Shawn-And He [Hashem] ceased
T T g . from the work [of Creation] on the
S Ty Seventh day.” [l"he translz]ltion of
Unkelos is “nawn-and He ceased
from work” as “m-and he rested”,
thus translating the entire phrase:
“and He rested on the Seventh Day
etc.”

We thus see that the name m3-Noach is connected to ceasing from work and
resting, like Hashem “rested”” on Shabbos.

,0MyD 2°"MIm" :2IN3W MY The fact that the name Noach is
‘ ' mentioned twice in the first verse of
the parsha is coming to hint to two

levels of “rest” on Shabbos,

SIRDNT XM KPWTKT™M D these two  mentions  of  Noach
correspond to “rest of those Above
and rest of those below!?”,

% The phrase “Xmn7 X3~ could be translated two ways: 1- a rested spirit,
translating “Rip3” as mi-rest or relaxation, 2- a satisfied spirit, translating “Xi*21” as
nmi-satisfaction. Thus this phrase “Xm377 81”7 carries both meanings of rest and
satisfaction.

("PTTY WK MY, NTPR PR 0 ) nhwika)
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2 The simple meaning of this phrase from the Midrash (Rabbba 30:4), which
comes to explain the repetition of Noach’s name twice, is that Noach brought rest
to those Above, to the angels, and to those below, the people on earth. This is
because until Noach came the angels complained to Hashem for creating man who
is so wicked, but when Noach came and was spared for his righteousness they
ceased complaining [they “rested” from complaining]. It was also rest for people,
since now humanity can rest at ease knowing that there will never be a flood again
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which represent the “Lower level
of Shabbos” and the “Higher level
of Shabbos” which will be
experienced in the Future era of
Redemption, which is called (in the
Mishna, end of Tamid): “the day
which is completely Shabbos and
rest for eternal life”,

which is not the case with the
“Lower level of Shabbos” which is
not “completely Shabbos”, as will
be further explained in this
maamar.

Let’s look into the following:
Seemingly, it is difficult to
understand the purpose of the
Great Flood,

if its purpose was only to remove
and destroy the sinful people, why
was it needed to have such a great
commotion of a world-wide flood,
surely Hashem could have
removed them in one second even
without a flood?*

The truth, however, is that the
Great Flood came to purify the
earth, as it says (Bereishis 6:13):
“Because the earth became filled

to destroy all mankind after this flood. The Alter Rebbe will explain this phrase on

a deeper level.

(M9102 TN M)

¥ We find that Hashem did that several times, by the plague of the death of the
first-born in Egypt all the first-born died in one moment; similarly when Sisra
waged war against the Jewish People all of his soldiers died in one moment.
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with violence” and became very
corrupted, therefore it needed to
be purified.

It is specifically for this reason that
the Great Flood came, since it
consisted of water, which is used to
purify those who are impure.

This is similar to a Mikveh which
has 40 seah® of water which
purifies someone impure who
immerses in it, so too the 40 days of
rain of the Great Flood correspond to
those 40 seah of water in the mikveh.

Similarly, the Great Flood came to
purify the entire earth, like it is
written (Yechezkal 36:25): “And I
[Hashem] will pour upon you [the
Jewish People] pure water and you
will become purified”, so we see
that pouring water is connected to
purification, and this was the purpose
of the Great Flood.

it is for this reason that water of
the Great Flood were called “the
waters of Noach”, since from them
Hashem and the world came to a
rested, relaxed and happy spirit
resulting from the purification
process provided by them.

1 A “seah” is a volume measurement corresponding to around 2.2 gallons, and

40 seah is around 90 gallons.
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Now, the obligation to obtain
livelihood is also called “the waters
of Noach”,

Like our Sages say (Bereshis
Rabbah 44:21): “Avraham our
forefather ~ chose  for his
descendants that they would need
to go through the process of
obtaining livelihood instead of the
process of going  through
Gehinom”.

This means: Just like Divine soul
cannot come to Gan Eden to enjoy
the “Radiance of the Shechina”
until it first descends into
Gehinom to become purified,

like our Sages said (Chagiga 15b)
regarding Elisha ben Avuya who
they called “the other guy”: “It is
better that he be judged and
punished in Gehinom in order that
he be purified and be able to come
to the ‘Wold to Come’ of Gan
Eden”.®

[nivabn ayw :1824 T anJ2 LML MAYW] T
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2 Elisha ben Avuya was a great Torah scholar for many years who abandoned the
fulfillment of Mitzvos at the end of his life. The Sages derogatorily referred to him
as “Acheir-the other guy”, since they didn’t want to refer to him directly by his
name out of contempt for him. Nonetheless, since he had the merit of his previous
years of Torah study the Sages asked Hashem that he be allowed to have the
purification process of Gehinom and be able to enjoy Gan Eden after many years

of Gehinom.
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In addition to needing to go through
Gehinom to enter Gan Eden, the
Divine soul needs to immerse in a
spiritual “River of Fire” in order to
ascend from one level of Gan Eden
to the next level, as explained
elsewhere.

So too, through having to go
through the obligation to provide
livelihood the Divine soul is able to
reach a much higher level of
connection to Hashem than before
it descended into this world.

Now this “obligation” isn’t
referring to the fact that we have a
king (or government) over us that
takes taxes from us,

since even in the time of the Beis
Hamikdash we had a Jewish King,
and the taxes we paid him were
even more than we pay (to the Czar
in Russia), as is known that
everyone had to pay one tenth of
all their income to the Jewish
King, (which is more than the taxes
that the Czar took);

Rather the meaning is: in the time
the Beis Hamikdash existed there
was tremendous blessing and
abundance from Hashem flowing
into the Land, until Eretz Yisroel
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was a land “flowing with milk and
honey” in a completely
supernatural manner, as
described in the Gemara tracate
Kesubos, and therefore they had
no concerns about their livelihood
at all;

nowadays, however, everyone has
to work hard and be occupied with
pursuing a livelihood which
requires being involved in
material matters of this world.

These material matters are the
“many waters” described above
that are called “the waters of
Noach” since they are a purification
process that causes relaxation and
satisfaction for the Divine soul.

Because through these “many
waters” of material concerns the
Divine soul becomes elevated to a
higher level of connection to
Hashem than it had before it
became invested in the body, when
it only had enjoyment from the
“Radiance” of the Shechina,

as our Sages say (Pirkei Avos 4:17):
“One minute of teshuva and good
deeds in this world is better than
all of the life of the World to
Come”,

since it now has the advantage of
light that comes specifically out of
darkness, which is the idea of
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“iskafya-overcoming” the “side
opposite  of  holiness” and
“is’hapcha-transformation” of
spiritual darkness into light.

Part 2

How is this elevation achieved?
When a person spends the whole
day involved in material mattersin
pursuit  of livelihood, and
afterwards he  contemplates
during prayer:

First of all: “there is no blade of
grass below in this world that
doesn’t have a spiritual source
called a ‘mazal’ Above that causes
it to grow,”

these are the ‘mazalos’ that
through them life is draw down
into everything in this world, as it
is written (Devarim 33:14): “And
the sweetness of the produce that
comes through the sun, and the
sweetness of the plants that comes
through the moon.”

The spiritual source of everything in this world is a conduit for Hashem’s life-
force to come into it, just like the life of the plants comes to them through the
medium of the radiance of the sun and the moon.
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These ‘mazalos’ receive spiritual
life from a higher level of angels
called ‘officers, which receive their
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spiritual life from a higher level
called ‘the remnants of the angels
called ofanim’, which receive their
spiritual life from a higher level of
angels, and “above this level of
watchful angels there is a higher
level, and there is a higher level
above those also”, until they all
receive their life from Hashem
aspect of Malchus-Kingship,

like it says (Tehilim 145:13): “Your
Kingship is what creates and gives
life to the Kingdom of all worlds”,

since it creates all the worlds
literally something from nothing,

and all of this creative power is
only a “radiance” of His Shechina
(Divine Presence), which itself is
only like a ray of light compared
Hashem’s Essence, which is truly
Infinite, He always was, He is, and
He will be forever without any
change whatsoever, like we say in
the daily prayers: “You are the
same before the world was created
as You are after the world was
created”.

This contrast between Hashem, who is Infinite and unchanging and the material
matters that are only an expression of the lowest possible level of spirituality
that is countless levels removed from even Hashem’s aspect of Kingship, is a
contrast from one extreme to the other extreme.
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Hashem is Infinitely exalted above all the levels of angels and revelations, and
the material world is countless levels removed from Hashem’s “radiance” that
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becomes that source of life for worlds.
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After contemplating deeply into
the ideas described above, the
contrast between Hashem’s Infinite
greatness compared to the relative
trivialities of material concerns,
using the all his mental
concentration and focus, he will
then be awakened with great and
fiery love and yearning to the
spiritual darkness and
concealment of this physical
world, and he will only want to
connect to Hashem.

Like it is written (Tehillim 73:25):
“Who do | have in heaven besides
You [Hashem], and besides for
being with You I don’t want
anything on this earth!”

Meaning, that he will come to not
want any spiritual levels at all, not
the Lower Level of Gan Eden, or
even the Higher Level of Gan
Eden, which are only a like a “ray
of light” of Hashem’s revelation, as
our Sages say (Brachos 17a) that in
Gan Eden “the righteous dwell and

enjoy the radiance of the
Shechina,”
rather, he will only want to

connect to Hashem, to experience
how he is just a part of Hashem

(X1 ni32) =
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Himself with no independent
existence, which is called in the
Zohar (I 217b): “to become
absorbed in the Essence of the
King”.

KISNWKY" PUNTR N2 K
1 K207 KD

When someone is really involved in something, he forgets about himself, he
“loses himself”. Depending on how great the thing he is involved in the greater
he will “lose himself”. For example, someone involved in learning can forget
about himself to a certain extent, but not as much as when he is fully involved
in dancing at his best friend’s wedding where he totally forgets about himself
and acts silly because he only experiences what is happening now, not his own
personality and limitations. More than this- a soldier in battle forgets about
himself completely to the point that he can even risk his own life, or willingly
give up his own life because he experiences the battle and dedication to the
cause more than his own life itself.

More than this, the Divine soul “sees” the truth that Hashem is really the only
True existence of everything and there is no independent existence at all. The
animal soul and the human intellect, however, don’t “see” it that way, they
firmly believe in their own independent existence as being the true reality.
When a Jew taps into his Divine soul deeply enough through contemplation of
Hashem’s greatness, he is able to be conscious of his Divine soul’s belief that
there is nothing besides Hashem. After consciously recognizing that enough
times, he will begin to seriously desire to truly experience reality as his Divine
soul sees it, that we are just part of Hashem and there is nothing separate from
Him at all.

This yearning is called a desire “to become absorbed in the Essence of the
King”, meaning experience how we are part of Hashem Himself.
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called “Teshuva/Return”, which is
with greater intensity when it
comes specifically from a place of
darkness, where the person was
involved only in material matters
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and the vanities of this world, this
greater intensity comes from the
advantage of light that shines in a
place of darkness.

This love is also called (Devarim
6:5) “You shall love Hashem...with
all of your might”, which is
literally without any limitations,
this love comes from overcoming
the opposite of holiness which is
spiritual darkness.

Like our Sages commented on the
verse (Bereishis 1:31): “And
Hashem saw everything that He had
made [in the six days of creation] and
look, they were very good,” they
explained “good” is a reference to
the angel of life (which brings
revealed good), and “very good” is
a reference to the angel of death
(which brings hidden good),

since specifically through
transforming the opposite of
holiness and the spiritual darkness
which is the animal soul, the
Divine soul is able to come to love
Hashem “with all of its might”
which is without any limitations.

One of the explanations of the above commentary of the Sages that “good” is
the angel of life and “very good” is the angel of death is that this is a reference
to the Divine soul and animal soul of every Jew.

("R 2§ 73 Y WK 93 R DTHYK XN" KD X NWKI3)
[2™1290 772 - 270 :JIWKT ©IDTI AT 2N KDY :1824 T 2022 :(21W)]
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The Divine soul is inherently good, it yearns to serve Hashem and connect to
Him. Therefore, it is called the ‘angel of life’ since it brings connection to
Hashem, the Source of Life.

The animal soul wants to steer a person away from connecting to Hashem and
be involved in worldly matters and pleasures, thus weakening the connection
to Hashem who is the Source of Life, there it is called ‘the angel of death’.

Even though the Divine soul is already ‘good’, but its desire to connect to
Hashem is natural and therefore somewhat limited. However, when it has to
overcome the animal soul’s distractions it goes beyond its ‘nature’ and reaches
a much deeper love and connection to Hashem. This deeper connection and
love is ‘very good’.

So far we explained the advantage of the love for Hashem in this world like the
advantage of light in a place of darkness.

Now the Alter Rebbe will explain another aspect of the advantage of being in
this world, not just from overcoming darkness, but from the spiritual source of
the darkness itself:

,T7YN 7yn? MYMWAY 18 AT This advantage is also because in
AN Tl nmmanwny waiw  the ultimate spiritual source of the
§ T LT animal soul, there the source of the
'ml?b‘w W31 nImnan animal soul is higher than the

Divine soul.

M7X1" (x5 15 rwixna) 2N2W N1 As it is written (Bereishis 36:31):
7|‘773 Tl‘m 18919 1990 ik O1n “And these are the kings that ruled

e ST . [in the land of Edom] before there
W nrna Xy "75-1‘?7 ,J;‘? was king for the Children of

ﬂ’P‘?NU Israel”, referring to the Divine
soul.

Edom is another name for Eisav, Yaakov’s brother, who represents the World
of Tohu as opposed to Yaakov who represents the World of Tikkun.

The World of Tohu is a level of Hashem’s revelation where the Light is
unlimited and infinitely intense, but the “Keilim-Vessels”- the capacity to
define that Light and channel it- was not able to handle the intensity of the
Light, and the Keilim “broke down” and became the source for unholiness.

The World of Tikkun is a level of Hashem’s revelation where the Light is
limited to the capacity of the “Keilim-Vessels”, i.e. to be channeled properly,
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but the Light is inherently limited to the capacity of those “Keilim”, as opposed
to the Light of Tohu that has no such limitation.

Because Eisav/Edom is connected to the World of Tohu, that is why he had so
much energy, but couldn’t contain it properly and broke down into channeling
all of his energy into unholiness.

Yaakov who is connected to the World of Tikkun was able to properly channel
all his energy into holiness.

This is the idea of saying that the animal soul comes from the “kings of Edom
before the Children of Yisroel”: The animal soul derives its life in its original
source from the World of Tohu. This is why it has so much passion and energy
but has a very hard time channeling it into holiness. This World of Tohu is
called “the kings of Edom”, meaning the strength and power of the source of
Eisav/Edom in the World of Tohu. This is called “before there was a ruling
king for the Children of Yisroel”, since the Light of Tohu is on a higher level,
“before”, the level of Tikkun, which is called “a ruling king for the Children of
Yisroel”, since Yisroel/Yaakov and his children are sourced in the World of
Tikkun.

199) 09ITNMAW T SYW 1 It is only that through the
2y 25 ,0y) 2INIW NI YN Ton? “?1real::]ng of tl}e Kleili_m_” cif thf)1hl'i

e e W Where the animal soul originates tha

130 [ 7]177?71 they fell down very low, like it says
(ibid. 32:33): “and these Kkings
reigned, and they died”, showing
how the Keilim of Tohu “broke” or
“died” and fell down, included in
them was the source of animal soul
who also “fell down”.

noyn noyn? D DWIWR YK However, in their source they (the
' ' J‘\"P"?NTI'WEJ nyman  animal soul and other things from the
ST 7 proken Keilim of Tohu) are much

higher than the Divine soul.

017 W' MunY 1993w 113 0) DX Therefore, even as they exist in
191 ,ﬂ"P"?NTI'W'B 1 5y nojaan  their “fallen” state here below they
. o ... . have strength and power over the
Xy ’n?m? ng’n;n mn DUWY pbivine soul, because of their source
JIMRWINTNITA i the level of “Kings/Royalty” of
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Tohu, which is the idea of

rulership.

Also, the person receives his life
from animals and other food,
without which he would not be
able to live. Whereas the food does
not need the person for its
existence.

This is because in their ultimate
source Above they are higher than
souls of people.

Therefore, specifically through the
descent of the Divine soul to
become invested in the animal soul
to become involved in the worries
and thoughts of obtaining
livelihood, which are called “many
waters”, it is able to come to love
Hashem “with all of it might”
without any limitations, and -as
explained previously- this is a
much higher level of love for and
connection to Hashem than it
experiences before it descended
into the body, when it only
“enjoyed the radiance of the
Shechina”.

This is accomplished specifically

through the “is’kafya-
overpowering” and “is’hafpcha-
transforming” the spiritual
darkness,

which brings about an advantage
similar to the advantage of light
that shines in a place of darkness,
and light that comes from
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transformed darkness, as explained
above.*

This is because in their source
above they are higher than the
Divine soul, as explained above,
it’s just that they
“fell down”, as it is written “and
they ruled and they died”, and

through the “is’kafya-
overcoming” the animal’s desires
and revealing its lofty source it
creates “resurrection of the dead”
of these souls and sparks from Tohu
that they should “live” with a
revealed connection to Hashem.

1 Part3
NOR YW At 5" mKn

MITT0%1va 01210 Divym 1wna
213 "K27D2ViT "N Yan

This is the meaning of the Sages
“One minute of teshuva and good
deeds in this world is better than
all of the life of the World to
Come”, as explained above.

Since specifically in this world the Divine soul can come to 1-loving Hashem
with all of its might, without limits, 2-receiving the “Light of Tohu” hidden in
the animal soul and physical objects, which is higher than the “Light of Tikun”
that the Divine soul had in its source.

% The phrase “qYha 7MY 7R3 1990-the advantage of light from amidst darkness”
has two meanings corresponding to is’kafya and is’hapcha: 1-the advantage of
light when it has to shine brightly in a place of darkness, then it is much more
noticeable than in a well-lit place, similarly a Jew serving Hashem despite
tempations and distractions has an advantage over the soul in Gan Eden, 2-the
advantage of light that is produced from transformed darkness, for example when
an enemy becomes a close friend this has an advantage over someone who was
always his friend, so too when the source of the animal soul and physical objects
is revealed and they become transformed into holiness they have an advantage over
the Divine soul that was always holy.
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Mm" 917 *¥012770M IKIPY DX It is for this reason that these
NOmM' oo by nwaW 15'7 "'n'J “many waters” of material
T o oTErEe " concerns are called “the waters of
» KT rm1-Noach”, since through them the

Divine soul achieves a ‘XM

Xm1-a relaxed/satisfied spirit” in
terms of a deeper connection to
Hashem,

NP RTY,"MININ" DTN WYY  this deeper connection to Hashem is
' b m'mn brought out during prayer, so that
T © from these “many waters” these
prayers attain the level of “the man-
Ark/Boat of Noach?”, since the word
“I12an” can mean box or boat, or it
can words, thus the “r1an-ark/boat of
Noach” can also mean the “man-
words of Noach”, which are the
words of the prayers.

MK X" :(x 1 unwne) 2INIW NI Asitis written (Bereshis 7:1): “You
3 1207 9% 307 b5y [Noach] and all your family should
TCTo Tt T T come into the man-Ark/Words of

prayer”.

Meaning that just like had to come into the rran-Ark to be protected from the
Great Flood and the rran-Ark was picked up by the waters, so too A Jew must
“enter” into the ram-words of prayer to be protected from the material
concerns taking over his mind and heart, and then these “many waters” will
actually pick up his words of prayer to a higher level.

WN 13 IRN [..] DM 12N N This is the meaning of (ibid. 7:18-
"y 0MT 1) TOYRYN MK Ty 20): “And the waters became very
TToorToTEEE s oTT 7T strong...the  waters became  so
(3. runyg) strong that they covered the

mountaintops by fifteen amos.*”

M5 MAYW NN RITY 9911824 T2 an22 03 *
% An "amah" is a distance measurement equal to around 19 inches, thus 15 amos
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This corresponds to how the
animal soul tries to overpower the
Divine soul through overwhelming
him with involvement in obtaining
livelihood and other material
matters.

However, through this there is an
advantage afterwards in prayer
like the advantage of light that
comes from darkness.

This is the meaning of (ibid. 7:18)
“and the mman-Ark traveled on
‘nb-the face/surface’ of the
water”, specifically on the “1b8-
face’ of the water.

The word “*15” which means face or surface is connected to the word “n1m11n-
inner dimension”, since the inner purpose of the waters was so that the world
be purified and the Ark become elevated, so too the “N1m119-inner dimension”
or inner intent of the animal soul and worldly distractions is to purify and

elevate the Divine soul to a deeper connection to Hashem.

DM T SYW 73 manaT o
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(plural of amah) is around 26 feet.

In the previous verse it stated: “And
the waters increased and they picked
up the mmam-Ark which became
elevated above the ground.”
Meaning that specifically through
the “waters” of material concerns
the “man-words” of prayer
become elevated to a much higher
level.

This is a mistake that working
people make: They think that they
are not able to pray as well as those

(Y57 Sy T 0 ungR) Y
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who are full time involved in
learning Torah. The truth is just
the opposite, they are able to pray
even better than them! This is
because the advantage of light is
specifically when it comes from
darkness.

So too, someone involved in the darkness of this world has a much greater
advantage in the spiritual light of his prayers, much more so than someone who
is constantly in the spiritual light of Torah study.

RITTTRI™ - "M ™" K1pIw
W NP XKy
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This is the idea that the material
concerns called the “waters of
Noach” are called “xm7 RXmm-a
relaxed/satisfied spirit”, which is
the aspect of Shabbos.

Like it says (Bereshis 2:3): “For on
it [Shabbos] He [Hashem] naw-
rested from all of His work,”

As mentioned above, the word “naw-rested” (which is the same letters as
“naw-Shabbos”) is translated by Unkelos as “r1” which means rest and is the
same letters as “mi-Noach” and connected to the phrase “NXmNT KI™M1-a

relaxed/satisfied spirit”.

nrm X\ oapynn M Maw
77207 IN3%N NIYNT NvwLNi
MR WX DI ) ,mm‘:
XIEK) "1 KT nvva MK
YIXT XA (0 ,ov) "yvvw m" L0
SxpiT) DIRPIY - (%0 ,0w) ™I KWT

Swynam (xom

This connection is: During the six
days of creation (and the six days of
the week) Hashem’s Kingship
expresses itself in being drawn
down to create and give life to the
worlds; as we find that on the first
day of creation “Hashem said let
there be light and there was light”,
on the second day He said “let there
be a sky” and there was a sky, on the
third day Hashem said “the earth

("MwynI M NYw" :X,mn ‘7NPTI‘I’) %
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cover itself with plant-life” and it
happened etc., all of these acts of
creation happen during the six days
of the week called “the days of
creation”,

and on Shabbos there is the aspect
of resting from work and creation,
which is the idea of “NXmn7 Xrma-
rest and relaxtion”, which is the
time when the worlds ascend
above to receive life from their
source, instead of their source
needing to come to down to enliven
them, just like a person who ceases
from work and rests, that all his
energy invested in his work goes up
and back into himself when he rests
from his work.

So too regarding the involvement
and worry in obtaining livelihood
and other material matters, which
are called “many waters”, when
they become transformed and
reconnected to Hashem in revealed
manner through the person’s
prayers, this is called “xnm
NmT1-a relaxed/satisfied spirit”
and is similar to the idea of
Shabbos when all the worlds ascend
to their source in Hashem, so too
through prayer all of the person’s
material matters become elevated to
their source in holiness, as is known
that in every prayer that is recited

(7T 1K 2 KN M2 1K)
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during the six work days there is a
“shine” from Shabbos.

However, all of this elevation
achieved through prayer when a
person takes a break from work to
pray is only called “the Lower
Level of Shabbos”.

However, there is a higher level of
spiritual elevation in prayer, called
“the Higher Level of Shabbos”,
which is what we will experience in
the Future era after Moshiach
comes, which will be “a day which
is completely Shabbos.”

This is the meaning of the verse
(Yeshaya 54:9): “[Hashem says:]
Just like I have sworn not to bring
the [Great Flood called the] ‘waters
of Noach’ again upon the earth, so
to I have sworn to not become angry
and rebuke you [the Jewish People]
again [after the coming of
Moshiach].”

Since, even though these waters
came to purify the earth,
nonetheless Hashem swore to not
bring them again, because it is not
always needed to have such a level
of purification, once the world had
that purification of the Great Flood it
will never need again something of
that magnitude.

“So too I [Hashem] have sworn to
not become angry and rebuke you
[the Jewish People] again”,
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Since, once they had the purification process of exile and dealing with the
material concerns called “many water” for thousands of years, they will have
completed that purification process and will not need any further purification
through the “many waters” of material concerns.
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The ‘right hand’ is a metaphor for

Even though we explained above
that through the “many waters” of
material concerns there is an
advantage to the Divine soul like
the advantage of light coming in
darkness, which is the love of
Hashem “with all of your might”
without limitations,

nonetheless, there is an even
greater love of Hashem that comes
as a gift from Above, which is even
greater than the love of Hashem
that comes from overpowering the
“many waters” of material
concerns.

This gift of great love is described
in the verse (Shir HaShirim 2:6):
“His [Hashem’s] ‘right hand’
embraces me.”

kindness and love, and saying that

“Hashem’s ‘right hand’ embraces me” means that Hashem envelops me with a
power to love Him that is beyond my own limitations and personality, it
embraces me since it is essentially beyond my own limitations, it is only a gift
from Hashem that | am able to experience such a love for Hashem.
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This level of love for Hashem will
be revealed in the Future era after
Moschiach comes.

As it is written (Yeshaya 54:10):
“For even if the mountains would
move and the hills would collapse,
My kindness from you will not
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"™3vmn move and the covenant of My
peace with you will never falter.”

This verse shows how Hashem will express an unlimited love for us in the
Future, which will also awaken in us an unlimited love for Him.

127 70X '['1"737 o0 nna NTIVJ This refers to Hashem’s Kindness
13773’1" m-,-f; '1‘73173'773 el and love from Above, this great
o "’J73|‘ln love which comes to us from Above
© U s called “embracing us with His

right hand”.

- "R "' (@ Jn ow) M) (This is also the meaning of the
TR T IR 3 Y e e ovated and
' T e i i oshiach] will be elevated an

+(12mmy exalted =xn-extremely”, meaning
that even the love of Hashem “with
all of your xn-might” will itself
become ‘exalted’ to a higher level
when Moshiach comes [speedily in
our days].)

In other words, our capacity to love with “all of our might” without any
limitations is still relative to our current situation, but after Moshiach comes
when Hashem reveals his true love for us, we will be able to experience a love
for Hashem during prayer on a totally different level.

May Moshiach come speedily and we should experience this, Amein!
&

&
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